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be possible to supply the High-Church Union with free or used 
copies of the Ohurch Times? 

Two other plactical questions will no doubt suggest them
selves to the minds of our readers: 

(1) Are the clerical members of the High-Church Union 
merely" free lances," or have they any considerable following 
in their respective congregations 1 

(2) If they desire episcopal ordination, from whom will 
they get their orders 1 

There are, we know, Old-Catholic Bishops at Bonn in 
Germany, Berne in Switzerland, and also in Holland. National 
sentiment will probably dispose them to seek orders from a 
Bishop of their own nationality. If they do so, will their 
orders be considered valid by other episcopal communions 1 
The same or similar problems confront the Church of England 
in her attitude towards non-episcopal bodies at home. The 
problem is not ultimately insoluble, but it can only be solved 
in a spirit of patience and mutual charity. Whatever may 
be the outcome of these movements, the writer of this article 
would like to record his conviction that the hope of the future 
lies in a gradual and progressive tendency towards true and 
essential Catholicism. 

L. PATTERSON. 

ON THE WRITING OF BOOKS ON MORAL 
THEOLOGY 

AN IGNORANT MAN'S COMPLAINT 

A BOOK appeared a short time ago on the subject of Moral 
Theology which was very favourably reviewed, and which 
many people considered to be the best book that had been 
written on the subject from the Anglican standpo.int. Shortly 
after its publication the present writer discussed it with two 
persons-one a parish priest of exceptionally wide reading, 
and the other one of the best known of the younger Anglican 
theologians. Each of them said the sa.me thing, that he had 
begun the book, and had given it up after a few chapters as 
tedious and useless. Now that two such men should be affected 
in such a way by a book that had been so generally praised 
seemed a fact that demanded careful consideration, and the 
present article is an attempt to explain their attitude, or at 
least to explain that of the parish priest. 

The first point one notices is that the clergy who read at all 
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are almost invariably either bored by books on Moral Theology 
(including systematic treatises on Pastoral Theology) or 
enthusiastic readers of them. The intermediate class is either 
small or non-existent. The clergy who welcome such books 
might be described generally as self-conscious. * This descrip
tion is not meant to be a hostile one. These men realize that 
Anglican priests are as a rule well-meaning amateurs, who carry 
out a number of duties which custom or tradition has associated 
with their office, and they doubt both whether the duties are 
carried out efficiently, and also how far they are such as ought 
to be carried out at all. They are well aware that the average 
man does not treat the priest, as he does the architect or doctor, 
as a professional expert, and they have an uneasy feeling that 
his attitude is not unjustified. Hence they welcome with an 
almost pathetic eagerness any book that attempts to give a more 
systematic form to clerical work. 

I venture to suggest that this desire to have clerical work 
made more professional and systematic is strengthened by the 
existence amongst the" self-conscious" clergy of a general dislike 
of the popular conception of the parson as the "professional 
good man." I imagine that those who dislike this conception 
usually regard it as a product of PUritanism or of the Evangelical 
Revival. This is, however, certainly not the case; the idea, 
illdeed, seems to be almost a permanent part of the mental 
furniture of the English layman. It would be easy to give a 
catena of quotations to prove this statement; perhaps it will 
suffice if I remind my readers that five centuries ago a layman's 
conception of a good parish priest was: 

This noble ensample to his sheep he 'yaf, . 
That first he wroghte, and afterward he taughte; 

To drawen folk to heven by fairnesse, 
By good ensample, was his bisinesse: 

But Cristes lore, and his apostles twelve, 
He taughte, and first he folwed it himselve. 

Much though we may be affected by stories of French 
villagers spitting at the cure and then crowding in to Mass, I 
think we must recognize that only an operation on the English 
skull would produce a similar state of affairs in this country. 
To those of us who know ourselves, it is hardly cheering to feel 
that it is the personal holiness of the priest which does most 
to produce success in his work; yet in England that seems to be 
the case, and we shall not alter the fact by being unwilling to 
admit it. 

* This phrase is not altogether a happy one, but I hope the succeeding sentences 
will make the sense in which I use it clear. I quite recognize that probably the 
majority of the best of the clergy are "self·conscious" rather than "healthy
minded." 
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The clergy who do not read books on Moral Theology are, 
in William James's sense, healthy-minded. They are satisfied 
that they have a sufficiently good practical conception of the 
nature of their function and the scope of their work, and their 
only desire is that their working efficiency should be increased. 
One would be inclined to suggest that the study of Moral 
Theology should have this effect. To try to show why the 
average "healthy-minded" clergyman would not consider 
this to be the case, I wish to describe a conversation with one 
Ignoramus, a parish priest of this type, about Mr. Kirk's 
book. (It must, of course, have been obvious to every reader 
that this is the book I have in mind.) 

Ignoramus suffers somewhat from the effects of a diligent 
study he made as an undergraduate of the works of Mr. Chester
ton; so I was not surprised when he began by saying that he 
thought the objections to books on Moral Theology were (a) that 
there was no such subject, and that the creation of one appeared 
to him to involve a marriage not made in heaven; (b) that the 
writers had read too much; and (c) that such books tended to 
make their readers live in a world of (Platonic) ideas. Pressed 
to put the matter into a form more suited to his hearer's 
Victorian mentality, he said that he thought the nature of the 
Christian character was a matter which could only be satis
factorily dealt with by a philosopher, while such questions as 
the factors producing conversion and the means by which the 
development of the Christian character could be aided belonged 
rather to the sphere of the psychologist. It was just as unlikely 
that one man should be able satisfactorily to treat both subjects 
as that Clerk Maxwell, the mathematician who worked out the 
theory of electric waves, should have made a successful 
Managing Director of the Marconi Company. 

The result of trying to make these two subjects into one, 
Ignoramus went on, was that one got at once too little and too 
much. Ignoramus has confessed to me that the one type of 
question he gets at his men's class to which he does not give a 
frank answer is that which leads to problems connected with 
Freewill and Determinism. Naturally, therefore, he almost 
foamed at the mouth when speaking of the airy way in which 
such matters as freewill and conscience were dismissed, without 
any mention even of the difference between psychological and 
ultimate freedom. He felt, too, highly dissatisfied with the 
writer's postulates, particularly with that stating the objectivity 
of spiritual experience. " If," he said, " you interpret () yeyovEv 
EV avrcp 'w~ ~v in a Platonic sense, as I think the whole 
prologue requires, I am not at all sure that communion 
with man's highest self is not most emphatically communion 
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with God. In fact," he went on, "the writer's' postulates' 
are propositions, and far from obvious ones." 

" I can't help feeling, too," he continued, "that practical 
difficulties are rather funked. I know the book is called 
Principles, but surely it ought to carry its application of them 
to a point where it gives some help to the parish priest in 
dealing with the more serious present-day difficulties, such 
things, for instance, as the attitude of Ohristians towards war 
and the competitive system, or the problems raised in connection 
with sex and marriage by present-day conditions. At times, 
in reading the book, I was haunted by a horrible fear, quite 
unjustified I hope, that there was another unstated postulate, 
that where the Medieval Ohurch held a general opinion on such 
points we were bound by it, and where it did not we could take 
what view we liked. But if that is not the case, surely the 
writer could well have spared some of the pages he devotes to 
the classification of virtues, and to discussions such as whether 
some particular thing should be included under faith or under 
love, for the consideration of these problems." 

I do not give Ignoramus' criticisms of the practical part of 
the work here, because he. largely repeated them later in describ
ing his own ideal of a book. He went on to his second point, 
that the book contained too much. He said that while he was 
greatly impressed by the learning of the author, and the wealth 
of material he had drawn upon, he was inclined to think there 
was an imperfect synthesis. He thought that it would be 
found that the various authorities quoted differed from one 
another in underlying assumptions, conscious or unconscious, 
and in mental outlook, to an extent which made their systems 
at certain points mutually incompatible, and that their opinions 
on any point could only be profitably compared when each 
opinion was considered in the light of the whole system of the 
authority concerned. 

Ignoramus also thought that when so vast a range was 
taken it was almost impossible to avoid lapses, and he gave 
as an example what he called" the somewhat startling descrip
tion of William James as ' the chief supporter of the doctrine of 
healthy-mindedness.' " 

"Well," I said, "about your third point 1" "Do you 
remember," Ignoramus replied, " how Oharles Lamb defends the 
Restoration comedies by arguing that they obviously deal, not 
with actual life, but with a world in which the conventions 
and ideas differ entirely from those of the real world 1 Well, I 
think it is most difficult, in trying to escape from our rule-of
thumb and haphazard methods, not at times to introduce an 
artificially si:nple and regular world. Much can be done, and 
ought to be done, to systematize our work, but we must never 

 at University College London on June 4, 2016tjx.sagepub.comDownloaded from 

http://tjx.sagepub.com/


332 THEOLOGY 

forget that our success, like that of a general practitioner in 
medicine, depends largely on our power to individualize each 
case. It is always easier to study systems than souls, and we 
old fogies are rather afraid that some of the clergy try to fit 
their people into Procrustean beds. The kind of book that 
will help us is one that will give a careful study of the difficulties 
we Anglican priests actually do meet with." 

" Suppose," I said, "you tell me what you think such a 
book should contain." Ignoramus laughed. "That is not so 
easy as to say what I don't want," he replied, " but it's a fair 
question. Firstly, as I say, I think the subject should be 
divided. I won't attempt to deal with the philosophical side. 
The practical book should, I think, simply state quite clearly 
what the writer is assuming, and give references to books on 
Christian Ethics. If it does anything more, it should only 
examine certain special problems which are of urgent practical 
difficulty. The main body of the book should be based on a 
consideratiQn of the actual position and opportunities of the 
Anglican pastor. To begin with, we must realize that our 
public ministrations are one of the principal opportunities in 
the English Church of exercising religious influence. The book 
should, therefore, study carefully, from the standpoint of Group 
Psychology, how the atmosphere can be produced in our services 
which will forward the conversion of sinners and the careless 
and advance the spiritual life of believers. Very few of the 
clergy know anything about the application of suggestion to 
crowds. 

" The second important point, and it is here that my remark 
about the Procrustean bed particularly applies, is that our people 
are not in general a docile body who will come to us for spiritual 
censure or absolution. For the most part, we have to go out 
and seek the sheep. Our success in bringing them into the 
fold will depend primarily on our personal holiness, but it will 
also be greatly assisted by our having made a sufficiently 
prolonged study of the psychology of religion to enable us to 
diagnose quickly and accurately each person's spiritual state, 
and to know how best to approach him. It does appear to me 
that Mr. Kirk's treatment of this part of his subject is very 
superficial. 

" Then, with regard to the people who do come to us for 
guidance, the important fact to observe is that a large pro~ 
portion of them will correspond to those who only call in the 
doctor when really dangerously ill. They will be critical cases, 
in which the least mishandling may do deadly harm. Here, 
again, I think an exact knowledge of psychology is of the first 
importance, and I hold, in spite of the sentence from 
Dr. Hadfield quoted inMr. Kirk's preface which seems to advocate 
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a contrary view, that one has frequently to deal with repressed 
complexes." Ignoramus then gave me one or two remarkable 
instances of this, but said he was compelled to ask me not to 
publish them in case the persons concerned could be identified. 
" I thoroughly agree with," he went on, " and always follow, 
the advice Mr. Kirk gives in his preface that' the priest should 
never undertake the treatment of abnormal spiritual conditions 
without taking expert medical advice '-except that I should 
like to underline the word' expert.' " 

" If I ever had to lecture on Pastoral Theology," Ignoramus 
continued, " I should begin with the different types of religious 
experience, starting by a careful analysis of conversion, and 
going on to Protestant and Catholic types of saintliness; I 
should then deal with the repressed complexes the parish priest 
was most likely to meet with, and I should conclude with a 
discussion of the use of suggestion with individuals and with 
crowds, and of other aspects of Group Psychology which affect 
our work." 

" I think the first result of your course would be the pro
duction of a set of young curates who saw repressed sexuality 
in the way their Sunday-school teachers shook hands or blew 
their noses," I replied. 

" Quite so," he replied, " but, in the first place, that would 
be less dangerous than their seeing nothing but sweet feminine 
saintliness, and in the second, when they grew out of their first 
wild rapture and recovered their balance, they would be left 
with most valuable knowledge." 

" Why don't you write an article giving your views ?" I said. 
" Why don't you," he replied. "You are more used to rushing 
into print than I am." And though I consider his last remark 
as slanderous, I have written the article, having failed to 
persuade him to do so. I have tried to represent his views 
faithfully, though perhaps I have in places rather developed his 
arguments. Much of what he said I agree with, though I could 
find many points to criticize. I feel, particularly, that he does 
not realize the value of the mass of information contained in the 
classical Moral Theology about the development of the Christian 
character. I am, however, quite incompetent to criticize 
Ignoramus. My purpose in writing is simply to call attention 
to the fact that there exist a number of parish priests such as he, 
intelligent and widely read, who have little or no use for the 
subject of Moral Theology as it has hitherto been presented. 
I should be very glad to hear how far students of the subject 
consider the criticisms of Ignoramus justified; and most of all 
I should like to know whether the learned and fair-minded author 
of the book himself agrees with any of his points. 

F. G. CHEVASSUT. 
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